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SOME GENERAL PRINCIPLES OF INTERPRETATION, compiled 

by David Brewer1 
 

The Grammatical-Historical Method of Bible Interpretation 

 

This is the method that gives each word the same meaning it would have in normal, ordinary, 

usual, and customary usage. This method of interpretation is based on a proper understanding of 

grammar, logic, history, geography, archaeology, and theology (systematic, biblical, and 

practical).     

 

“The Golden Rule of Biblical Interpretation”: when the plain sense of Scripture makes common 

sense, seek no other sense, but take every word at its normal, usual, ordinary meaning unless the 

facts of the immediate context clearly indicate otherwise. We should approach the words of a 

Scripture passage in the same basic way that we would any other type of literature (of course the 

difference is the Bible is fully inspired) or any ordinary conversation.   

 

Without using the grammatical-historical method, all objectivity is lost. “What check would 

there be on the variety of interpretations which man’s imagination could produce if there were 

not an objective standard which the literal principle provides?” (Ryrie, 1965, p. 88). Without 

using this way of interpretation, the interpreter becomes the final authority of the meaning of the 

Scripture. In this case, “the interpretation is no longer grounded in fact and the text becomes 

putty in the hand of the interpreter” (Benware, p. 21).   

 

A good example of what happens when there is no final authority is the following classic 

spiritualized interpretation of the four rivers of Genesis 2:10-14: the Pishon, Havilah, Tigris, and 

the Euphrates represents the body, soul, spirit, and mind (Willis and Master, p. 32). Another 

name for this improper method of Bible study is allegorizing. Allegorizing is “searching for a 
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hidden or secret meaning underlying but remote from and unrelated in reality to the more 

obvious meaning of a text. In other words, the literal reading is a sort of code, which needs to be 

deciphered to determine the more significant and hidden meaning” (Zuck, p. 29).     

 

The Holy Spirit and Bible Interpretation 

 

God has given us help in understanding His Word. When we became believers, we were 

anointed and now experience this by the Holy Spirit (1 John 2:20, 27; cf. Luke 4:18; 2 Cor. 1:21-

22), and this anointing gives us the capacity to understand God’s truth. The Holy Spirit can 

illuminate God’s truth so that we can better understand it. The Spirit, who alone knows God’s 

mind, can increase our understanding of these truths (1 Cor. 2:11-13) 

 

In the context of 1 John 2, God had given to believers, from the Holy Spirit’s anointing, the 

enablement to perceive the difference between God’s truth and the spurious claims of the 

Gnostics. So, the apostle John in this passage reminds his readers (who were faced with the peril 

created by the presence of the many antichrists) of the resources they have to meet this difficulty. 

The readers knew God’s truth and were not dependent upon the assertions of an elite few (the 

Gnostics) (1 John 2:20b) (Hiebert, pp. 112-114).     

 

Some Qualifications for Interpreting the Bible 

 

(1)  A passion to know God’s word. “He must have the zeal that consumes; and the enthusiasm 

that breeds both reverence and industry” (Ramm, p. 13).   

 

(2)  A deep reverence for God 

 

(3)  A prayerful attitude and humility, meekness, and patience. These latter virtues are a 

reflection of our reverence for God (Ibid.).   

 

(4)  A willingness to obey the Scriptures and a desire to put into practice what has been learned in 

the Word; a commitment to obedience 

 

(5)  A complete dependence on the Holy Spirit to guide and direct 

 

Three Basic Steps of Biblical Interpretation 

 

(1) Observation 

 

(a)  Take note of each word, phrase, and the arrangement of words into sentences. 

 

(b)  Like a good detective, train your eyes to see the obvious and the not so obvious.   

 

(c)  This step of observation is vital since it will form the basis for your interpretations. In one 

of his most baffling cases, Sherlock Holmes commented to Watson: “I had . . . come to 

an entirely erroneous conclusion, which shows, my dear Watson, how dangerous it 
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always is to reason from insufficient data” (The Illustrated Sherlock Holmes Treasury, 

New York: Avenel Books, 1976, p. 17, as quoted in Nyquist and Kuhatschek, p. 27).   

 

(d)  Ask many questions, for instance, “What does this word or this construction mean and 

what does it contribute to the particular passage?” 

 

(e)  Ask questions like “Who, what, when, where, how, and why.” 

 

(f)  Read the book in which the passage occurs.  

 

(g)  As Dr. Poythress says, “The meaning of an oil paint arises not merely from blotches of 

paint, but seeing those blotches in relation to one another. If you only look at the detail 

(like using a magnifying glass on a painting), you lose sight of the whole.”     

 

(h)  Learn as much as possible about the speaker, audience, and the circumstances of the 

particular passage (historical background)  

 

(2)  Interpretation 

 

(a)  Try to answer the questions that you thought of in the above section. 

 

(b)  Try to draw conclusions about the overall structure of the passage and ascertain its main 

points.   

 

(c)  Use cross-references to locate passages most similar or most contrasting to the given 

passage (KJV, NKJV, NASV, RSV, NRSV, NIV, NLT cross-reference Bible).   

 

(3)  Application (for an excellent book on this subject, read Jack Kuhatschek’s Applying the 

Bible; for an excellent and concise article see Zuck in Campbell, pp. 15-38). Application is 

“the process of communicating the present-day relevance of a biblical text, specifying how 

that relevance may be translated into action, and inviting and urging the hearers to make that 

transference” (Zuck in Campbell, 1982, 19).     

 

(a)  Ask and answer questions about what I should believe or do based on the passage. 

 

(b)  The ultimate purpose of Bible study is not simply to educate us but to transform us (see 

Rom. 12:2). Heart appropriation, not merely head apprehension, is the true goal of Bible 

study (see 1 Peter 2:2).   

 

(c)  The application resides in the relation of the text to many others, and in relation to our 

circumstances and us.  

 

(d)  Application Rule #1 -- Whenever our situation corresponds to that faced by the original 

readers, God’s Word to us is the same as it was to them (Nyquist and Kuhatschek 34).    
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(e)  Application Rule #2 -- Whenever our situation does not correspond to that faced by the 

original readers, we should look for the principle underlying God’s Word to them. We 

can then apply that principle to comparable situations today (Ibid.).   

 

(f)  Ask the following questions: Is there a command for me to obey? Is there a promise to 

claim? Is there an example to follow? Is there a sin to avoid or confess? Is there a reason 

for thanksgiving or praise? What does this passage teach me about God, Jesus, myself, 

others? (Ibid.) 

 

Some Steps For Applying Passages Which Might Seem Outdated or Irrelevant 

 

(1)  We must understand the original situation described in the passage and how God’s Word 

applied to that situation. To do this we must cross several barriers:  

 

the time barrier – unless we understand the original situation, it is like listening to one end 

of a telephone conversation. As Kuhatschek wrote, “we hear what the author is saying, but 

we don’t know why he is saying it” (39). In order to do this, it is necessary to first look within 

the book or passage itself then look at a Bible dictionary/handbook/encyclopedia (40-41). 

 

the language barrier – the Bible was originally written in Hebrew (77% of the chapters of 

the Bible, Aramaic (1%), and Greek (22%).  

 

the cultural barrier – to cross this barrier use a good Bible dictionary/encyclopedia and 

books on Bible Customs. 

 

and the geographical barrier (Kuhatschek, chapter 3).   

 

(2)  We must determine whether God’s Word in that situation reflects a specific application of a 

broader principle (Kuhatschek, chapter 4).   

 

(3)  We are ready to apply that general principle to situations we face. We have three options to 

apply a general principle to our lives: (1) apply the principle to the identical situation faced 

by those in the passage (Heb. 13:5 – “Keep your lives free from the love of money and be 

content with what you have”); (2) apply it to a comparable situation (strong and weak 

brothers, food sacrificed to idols in 1 Cor. 8 and Romans 14); or (3) apply it to an entirely 

different situation, depending on what we mean by different (Kuhatschek, chapter 5).   

 

An application of these principles. In 1 Cor. 9:7 Paul uses a few analogies to support his point 

that the apostles had the right to receive financial support. To further support his point from the 

Law of Moses, he quotes Deut. 25:4, ‘Do not muzzle an ox while it is treading out the grain.’ 

The above three points are derived from the steps Paul used, in quoting from this verse in 

Deuteronomy, to apply it to the situation of his rights as an apostle. For example, (1) he 

understood the original situation (the ox’s right to eat); (2) he sought to find a broader principle 

(a worker’s right to be paid); (3) then he applied it to his situation (an apostles’ right to be paid 

for their work) (Kuhatschek 33). 
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Guidelines for Determining Whether Bible Practices Are Culture-Bound or Transcultural 

 

(1)  Determine if the behavior in the biblical culture means something different in our culture 

(e.g., holy kisses [Rom. 16:16; 1 Cor. 16:20; 2 Cor. 13:12; 1 Thess. 5:26; 1 Pet. 5:14], foot 

washing [John 13:4-10]; stoning if one picks up sticks on the Sabbath [Num. 15:32-36]).   

 

(2)  If the behavior does mean something different in our culture, then determine the timeless 

principle expressed in that practice.   

 

(3)  Determine how the principle can be expressed in a cultural equivalent (“hearty handshake” 

instead of “a holy kiss” or just “holy kiss” with an explanation in the notes of what this meant 

in that culture – Rom. 16:16) (Zuck, pp. 96-97).   

 

What Type of Literary Genre Is The Particular Text? 

 

“Genre,” or literary type, in literature is “a group of texts that bear one or more traits in common 

with each other.” It is important to ascertain what type of literary form the author is using 

because different forms of literature are governed by different rules. We have to realize that the 

inspired authors of Scripture willingly submitted themselves to the norms of language governing 

those literary forms. We should ask ourselves if the passage in question is found in a proverb, in 

poetry, in a discourse, in an epistle, in biblical or prose narrative, or is an idiom, a hyperbole, a 

parable, a prophecy (major & minor prophets), or is apocalyptic literature (Daniel & Revelation) 

(Fee’s and Stuart’s book, How to Read the Bible For All Its Worth, Stein’s Playing by the Rules, 

Zuck’s Basic Bible Interpretation, and Ryken’s How To Read the Bible As Literature are all 

excellent for giving many tips on how to interpret the different types of genre).   

 

Interpretation of Figures of Speech 

 

What is a Figure of Speech -- A figure of speech is a word or phrase that is used to communicate 

something other than its literal, natural meaning. It is a colorful vehicle for presenting literal 

truth. Behind every figure of speech is a literal meaning. An example of a figure of speech in 

English would be to say, “It is raining cats and dogs,” as opposed to just saying, “It is raining 

hard.” The aforementioned figure of speech conveys the same idea but is an unusual, 

picturesque, out-of-the-ordinary, more colorful, vivid, and more interesting way of expressing it. 

Some other examples of figures of speech: “That argument doesn’t hold water.”  “I was tickled 

to death” (Zuck, pp. 143-144, 147).   

 

Why Are Figures of Speech Used?   

 

(1)  To Attract Attention -- Phil. 3:2 – “Watch out for those dogs”; James 3:6 – “The tongue also 

is a fire.” 

 

(2)  It makes Abstract or Intellectual Ideas More Concrete and it is useful for clarifying. 

Whenever the author wishes to speak of things not perceived by the senses, he may be forced 

to use nonliteral language (C.S. Lewis, Miracles, and pp. 88-89).   
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(3)  They Aid in Retention and They Make Indelible Impressions -- Hosea 4:16 – “The Israelites 

are . . . like a stubborn heifer.” 

 

(4)  They Abbreviate An Idea – they are graphic so there is no need for an elaborate description -- 

Psalm 23:1 – “The Lord is my Shepherd.” 

 

(5)  They Encourage Reflection -- Psalm 52:8 – “But I am like an olive tree flourishing in the 

house of God”; Isaiah 1:8 – “the Daughter of Zion is left like a shelter in a vineyard, like a 

hut in a field of melons, like a city under siege.” 

 

(6)  To Emphasize a Point -- Luke 13:32 – “Tell that fox” is considerably more forceful than 

saying, “Tell the king.”  

 

(7)  To Move One To Action – “Behold I stand at the door and knock,” gives an emotional 

impact far beyond the impact of saying, “I am waiting for you to respond.”   

 

(8)  Is Effective in Illustrating – John 6:48 -- “I am the bread of life.” An illustration of His 

relationship with those who believe in Him; He spiritually satisfies and nourishes (Zuck, pp. 

144-145; McQuilkin, 136-140). 

 

Grammatical-Historical and Figures of Speech – The grammatical-historical method does not 

rule out or deny figures of speech, symbols, parables, allegories, and types. The very existence of 

any meaning for a figure of speech depends on the reality of the literal/customary/normal 

meaning of the terms involved (Ryrie, p. 87). One of the most extensive and best works we have 

on figures of speech was done by the dispensational literalist E. W. Bullinger in 1898, called 

Figures of Speech Used in the Bible: Explained and Illustrated.   

 

Unknown → Known -- Figures of speech are used as a means of revealing “literal” truth in a 

concise, creative, and graphic way. What is true in a known area is transferred to an unknown 

area to teach us some particular truth in that unfamiliar area. Quite often the only way that God 

could communicate and convey truth in an area not understood by us is to make a parallel from 

the area with which we are familiar. Sometimes this unknown truth can be conveyed more 

clearly and creatively by using figurative language.   

 

Automotive Repair Manual vs. Love Letter! -- A good example of interpreting different types of 

writing differently is, interpreting an automotive repair manual as opposed to seeking to 

understand a love letter. More than likely a repair manual would be devoid of figures of speech 

but a love letter is to be interpreted figuratively and metaphorically. As you all know we would 

get into trouble if we interpreted repair manuals figuratively and love letters “literally.” If this 

were done, a definite lack of communication would result.   

 

Interpretation of the Context 

 

Look at the preceding and following context in which the passage occurs. Look at the context of 

the paragraph, section, chapter, and the particular book of the Bible. In other words, look at the 

immediate and remote context.   
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The Historical and Cultural Context 

 

The more we understand the immediate historical setting of the passage, the fuller our 

understanding will be of the particular passage being studied.   

 

We also need to learn more about the way people lived during the time the passage was written. 

The better we understand the emotions, mindsets, and lifestyles of the people that lived in a 

particular time period, the better we will understand the passage. Ignorance of certain cultural 

customs may lead to faulty interpretations. The following questions are important in this regard: 

What was family and home life like? What did people eat and drink in that day? What did they 

wear? What type of cosmetics did they wear? What type of medicine did they use? How did they 

treat women in that day? Some other important topics to study are childbirth, sexual practices, 

education and literacy, old age, vocations, slavery, poverty, agriculture, travel and 

communication, religious and political groups, feasts and festivals, music, superstitions and 

magic, funerals, social conflicts and prejudices, crime and punishment, athletics, the importance 

of the synagogue, hospitality, government, warfare, leisure, etc. 

 

As Ralph Gower insightfully said, “It is only as we stand in those people’s shoes and understand 

what God was saying to them that the words can have full meaning for us” (Gower, p. 7). If we 

fail to understand these matters of culture, then we may be guilty of eisegesis (i.e., bringing 

meaning into Scripture as opposed to exegesis, in which the meaning of Scripture is brought out 

and derived from the Scriptural text itself), reading into the Bible our Western 20th-century ideas.         
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8 
 

Fruchtenbaum, Arnold G.  The Footsteps of the Messiah: A Study of the Sequence of Prophetic 

Events.  Tustin, CA: Ariel Ministries Press, 1982. 

Glickman, S. Craig.  A Song for Lovers.  Downers Grove: InterVarsity, 1976.   

Gower, Ralph. The New Manners and Customs of Bible Times.  Chicago:  Moody, 1987.   

Hiebert, D. Edmond.  The Epistles of John: An Expositional Commentary.  Greenville, SC: Bob 

Jones University Press, 1991.   

Ice, Thomas and Timothy Demy (general editors).  When the Trumpet Sounds: Today’s 

Foremost Authorities Speak Out on End-Time Controversies.  Eugene, OR: Harvest House, 

1995.   

Kuhatschek, Jack.  Taking the Guesswork Out of Applying the Bible.  Grand Rapids: Zondervan, 

1996.   

LaHaye, Tim.  No Fear of the Storm.  Sisters, OR: Multnomah, 1992.   

McQuilkin, J. Robertson.  Understanding and Applying the Bible.  Chicago:  Moody, 1999.   

Nyquist, James F., and Jack Kuhatschek.  Leading Bible Discussions. Downers Grove, IL: 

InterVarsity, 1978.    

Pentecost, J. Dwight.  Things To Come: A Study in Biblical Eschatology.  Grand Rapids: 

Zondervan, 1958.   

Poythress, Vernon S.  Class Notes for NT123 Hermeneutics at Westminster Theological 

Seminary. 

Ramm, Bernard.  Protestant Biblical Interpretation, revised.  Grand Rapids: Baker, 2000. 

Ryken, Leland.  How To Read the Bible As Literature . . . And Get More Out Of It.  Grand 

Rapids: Zondervan, 1984.   

Ryrie, Charles C.  Dispensationalism Today.  Chicago:  Moody, 1965.   

Silva, Moises.  Biblical Words and Their Meaning: An Introduction to Lexical Semantics.  Grand 

Rapids: Zondervan, 1983.   

__________, General editor.  Foundations of Contemporary Interpretation, Six Volumes in One.  

Grand Rapids: Zondervan, 1996.   

Smith, James E.  What the Bible Teaches About The Promised Messiah.  Nashville:  Thomas 

Nelson, 1993. 

Stanton, Gerald B.  Kept From The Hour: Biblical Evidence for the Pretribulational Return of 

Christ.  Miami Spring, FL.  Schoettle, 1956, 1991.   



9 
 

Stein, Robert H.  Playing by The Rules: A Basic Guide to Interpreting the Bible.  Grand Rapids: 

Baker, 1994.  

Willis, Wesley R. and John R. Master (general editors).  Issues in Dispensationalism.  Chicago:  

Moody, 1994. 

Zuck, Roy B.  Basic Bible Interpretation: A Practical Guide to Discovering Biblical Truth.  

Wheaton, IL:  Victor, 1991.   

  



10 
 

2 Chronicles 7:13-14 Notes, compiled by David Brewer 

 

All Scripture is FOR us, but not every passage is TO us. 2 Chr 7:13-14 was written 

specifically for Israel. God gave Israel in Deuteronomy 28 (also Lev 26, but here I’ll focus on 

Deuteronomy 28) the blessings (Deuteronomy 28:1-14) and curses (Deuteronomy 28:15-68) of 

the Law.  

 

In 2 Chronicles 7:14 the phrase “heal their land” means to restore the damage done by the 

drought, locusts, and plague mentioned in v. 13. 

 

Context. This passage is an answer to Solomon’s prayer in a Jewish temple.2  

 

The Davidic Covenant. This covenant is unconditional and it expands on and amplifies the 

“seed” part of God’s unconditional covenant with Abraham in Genesis 12:1-3 (also see Genesis 

22:18; 26:4; 28:14; Jeremiah 31:36-37; Ezekiel 37:22-4).  

 

Key passages for this crucial covenant are 2 Samuel 7:8-16; Psalm 2; 45:6-7; 48; 72; 89; 110; 

132-11-12; Isaiah 9:6-7. Ezekiel 37:24-25; Amos 9:9-15. It is an eternal covenant (2 Samuel 

7:13, 16; 23:5; Isaiah 55:3; Ezekiel 37:25).  

 

Three central features of this covenant are the throne, temple, and kingdom.  

Key components: 

• David is to have a child, yet to be born, who will succeed him and establish his kingdom 

(2 Samuel 7:12). 

• This son (Solomon) will build the temple instead of David (2 Samuel 7:13). 

• The throne of Solomon’s kingdom will be established forever (2 Samuel 7:13). 

• Solomon’s throne will not be removed even though his sins justify such discipline (2 

Samuel 7:14-15). 

• David’s “house, kingdom, and throne” will be established forever (2 Samuel 7:16). 

This covenant was made with Israel (2 Chronicles 7:10) and it was confirmed by a literal oath 

(Psalm 89:3; 132:11).  

 

Prophetic Significance: 

• Israel will return to her promised land 

• David’s seed, Jesus Christ, must return to the earth in bodily form to judge, rule, and 

reign on the promised throne of David, and over the promised earthly kingdom for 1,000 

years. This kingdom will become an eternal kingdom.3  

 

 

 
2 Corduan 654. 
3 The Davidic Covenant notes came from Hixson.  
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The blessings Israel was promised if they would obey the Lord (see Leviticus 26 and 

Deuteronomy 27-28 for the blessings and curses of the Mosaic Law):  

• Even though the Davidic Covenant was unconditional, God gave several conditions that 

the Jewish nation of Israel had to obey if they were to enjoy these blessings.4 

• If the Israelites heed God’s laws, they would experience blessings in their towns and the 

country. They would have many children, ample crops, and large flocks and herds. They 

would have victory in war and lend to many nations, borrowing from none. They would 

be the head and not the tail. God would heal their land.5 

Disobedience would result in diseases, plagues, famine, drought, dust storms, defeat in war, 

infertility, constant fear and frustration, and the enslavement of their children. Disobedience 

would also cause the Israelites to be surrounded by their enemies, reduced to cannibalism, 

removed from the land, enslaved, and dispersed among the nations. They would become a 

proverb and an object of horror and mockery among the nations, and they would find no rest 

there. The Lord would cause them to tremble and despair. They would live in constant fear, with 

no reason to believe that they would survive. 

 

Key abiding, transferable, permanent, and transdispensational principles that we can 

apply in our day: God desires to have a relationship with us, and vv. 12, 15-16 testify to God’s 

gracious disposition. He will show mercy to those who humbly seek him. Chronicles’ story 

repetitively demonstrates this principle—Rehoboam (2 Chronicles 12:12), Asa (2 Chronicles 

15:1–15), the northern pilgrims (2 Chronicles 30:11, 18–20), Hezekiah (2 Chronicles 32:24–26), 

Manasseh (2 Chronicles 33:12), and Josiah (2 Chronicles 34:27). Chronicles' story provides the 

confidence that God will show mercy. When his people seek him, he will be found (cf. 2 

Chronicles 15:2).6 

 

This passage shows how to avoid the consequences of disobedience: submit to God, pray, and 

repent (i.e., a change of mind). God has not promised specifically to heal the land of other 

believers who obey His will for them. However, He has promised to bless generally those who 

do so (Psalm 1; Matthew 6:33; Galatians 6:7-8; et al.). 

 

A good summary of 2 Chronicles 7:11-22; is: sin plus repentance equals restoration (vv. 11-18) 

and sin minus repentance equals loss of fellowship with the Lord (vv. 19-22).7 God has a 

gracious nature and on that basis, any person no matter what gender or ethnicity they can come 

to the Lord with a repentant heart and find immediate forgiveness.8 
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4 Darby 611.  
5 This is the only place in the Hebrew Bible where the phrase “heal your land” is found (Hicks 296).  
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8 Corduan 654.  
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Malachi 3:8-10 notes, compiled by David Brewer 
 

“Will a man rob God? Yet you are robbing Me! But you say, ‘How have we robbed You?’ 

In tithes and offerings. 9 You are cursed with a curse, for you are robbing Me, the whole nation of 

you! 10 Bring the whole tithe into the storehouse, so that there may be food in My house, and test 

Me now in this,” says the LORD of hosts, “if I will not open for you the windows of heaven 

and pour out for you a blessing until it overflows” (NASB).  

 

The Context of This Passage 

• Malachi 3 was written to the Jewish nation who was still under the Mosaic 

covenant.  The majority of Malachi was to the priesthood (see Malachi 2:1). The focus of 

Malachi 1:6-14 was on the pollution of the priesthood and Judah.  

• Tithing was a Mosaic law given to Aaron as the head of the Levitical priesthood. The 

tithes were given to support the Levites “as their inheritance in return for the work they 

[did] while serving at the tent of meeting” (Numbers 18: 21; cf. Deuteronomy 14:22-29). 

When tithes were unpaid, the priests were deprived and had to discontinue their ministry 

and begin farming. The nation’s religious life was negatively impacted and the poor and 

strangers suffered (cf. Nehemiah 13:10-11).  

• Required tithe offerings in the OT (after the Mosaic Law was given) included: a tenth of 

the produce of the land (Leviticus 27: 30-33; Deuteronomy 12:6, 11, 17); the tenth of the 

tithe required of the priests and Levites (Numbers 18:21-32); and the third-year tithe (to 

be dispensed in the person's hometown to be consumed by the local landless inhabitants) 

given to the socially disadvantaged in Israel, like the foreign residents, widows, and 

orphans (Deuteronomy 14: 28-29; 26:12-15). Therefore, in the OT, the Jewish people 

were required to give a total of 23 1/3 %, not 10%.   

• The "tithes and contributions" (actually very similar to a "tax") in Malachi 3:8 were 

probably those which were used to support the Levites (see Numbers 18:8, 11, 19, 21-

24).  

• Malachi 3:10 mentions "food in my house." Food and other goods received as tithes and 

offerings were stockpiled in the treasury rooms (“storehouse”) of the temple (1 Kings 

7:51; 2 Chronicles 31:11-12; Nehemiah 10:38-39; 12:44; 13:12). The sacrificial gifts 

were literally “food” for the priests and Levites, whom the gifts supported (cf. Numbers 

18:8-21; Deuteronomy 18:1-4). So, the "storehouse" in Malachi 3:10, does not refer to 

the church, but it refers to a kind of temple warehouse as a place for storing grain, 

frankincense, temple vessels, wine, and oil. 

• In Malachi 3:10, the reason why Malachi encouraged the people to bring the whole tithe 

into the storehouse was so that the priests would have adequate food.  

• The context indicates Malachi has the blessings of the Mosaic covenant in mind (see 

Deuteronomy 28:12). These blessings are national, or corporate, in character, rather than 

individually centered. 

• “Test me” in Malachi 3:10. In the context of Mal 3:10, the prophet Malachi offered the 

priests and the people an opportunity to prove Yahweh’s covenant-faithfulness (to the 

nation of Israel living in the OT who were still under the Mosaic Law) by personal 

experience through obedience to God’s commands. 
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• The phrase "throw open the floodgates of heaven" in Malachi 3:10 again applies to the 

OT Jewish nation. Abundant rainfall would yield bumper crops (cf. Deuteronomy 28:12), 

overturning the drought and poor harvests that Haggai reports (Haggai 1:6; 2:16, 19). The 

NT church is not under the OT Mosaic Law and we are not promised material blessings if 

we obey and the opposite if we disobey, as we see in Leviticus 26 and Deuteronomy 28.  

SUMMARY OF UNDERSTANDING THE CONTEXT OF MALACHI 3 

• It is vital to make a distinction between Israel's temple and the Christian church. Dr. Tom 

Constable is correct when he says that "Israel's temple was a depository for the gifts that 

the Israelites brought to sustain the servants and work of the Lord throughout their nation. 

The Christian church, however, is different in that we have no central sanctuary, as Israel 

did, nor does the church have a national homeland. Christians live and serve throughout 

the world, in contrast to the Israelites, who were to fulfill their mission by serving God 

within their land." 

IMPORTANT POINT ABOUT HOW TO APPLY OT PASSAGES TO NT BELIEVERS 

• Recognize that while all Scripture is for us, not all Scripture is written directly to us as 

church-age believers (see Romans 15:4). If a NT believer applies OT tithing to the 

church, then he would still be obligated to carry out the many other laws the OT requires.   

TITHING IN THE NEW TESTAMENT 

• The only two times the NT even mentions tithing is in Matthew 23:23 and Luke 11:42, 

and in these verses, Jesus rebuked the Pharisees and Sadducees about their hypocrisy 

of giving a tenth of their minute garden herbs while being guilty of many major sins.  

• Many assume that tithing involves money. It is very interesting to note from the above 

two references (Matt 23:23 and Lk 11:42) that money or any form of currency was never 

used in tithing. Quite specifically ‘garden produce’ was referenced. In the OT, the tithe, 

or a tenth part, from the produce of the land (including grain, fruit, and flocks and herds) 

was required by Mosaic Law (see Leviticus 27:30-33; Deuteronomy 12:6, 11). 

NEW TESTAMENT PRINCIPLES OF GIVING 

• The NT never teaches that giving will result in material benefits. The promise of 

agricultural blessing is directed to Israel based on their obedience to the law (cf. 

Deuteronomy 28:1-14), a promise linked only to those living under the Mosaic covenant 

(i.e., it is not guaranteed to those living under the “new covenant”). However, the NT 

indicates that believers who give generously, sacrificially, and with cheerful hearts will 

experience spiritual blessings (2 Corinthians 9:7-11).  

• The NT shows believers giving to other congregations (1 Corinthians 16:1-2; 2 

Corinthians 8:1-5), showing that giving cannot be restricted to one’s church, and 

additional giving to other ministries is a good use of money. 

• This might surprise some people, but the NT never commanded believers to give a 

certain percentage to the church. Tithing, as is referenced in the OT Mosaic Law, is not 



15 
 

for NT believers. Rather it teaches that we should give regularly, sacrificially, as the Lord 

has prospered us, and joyfully (cf. 1 Corinthians 16:2; 2 Corinthians 8:1-4, 9-14; 2 

Corinthians 9:2, 7, 12; Philippians 4:10-19). Based on the principle of grace we see in the 

NT, the Lord allows the amount we give back to Him unspecified and up to us.  

• To expand a bit on the above, in God’s eyes, the attitude of the giver is more important 

than the amount given (2 Corinthians 9:7). Accordingly, grace-giving is to be 

characterized by joy (2 Corinthians 8:2); cheerfulness (2 Corinthians 9:7); liberality (2 

Corinthians 8:2); sacrifice (2 Corinthians 8:2-3); eagerness (2 Corinthians 8:4, 7-8); 

willingness (2 Corinthians 8:12; 9:2); perseverance (2 Corinthians 8:10-12); and integrity 

(2 Corinthians 8:20-21). 

GUIDELINES FOR DETERMINING WHETHER BIBLE PRACTICES ARE CULTURE-

BOUND OR TRANSCULTURAL 

1. Determine if the behavior in the biblical culture means something different in our culture 

(e.g., holy kisses [Romans 16:16; 1 Corinthians 16:20; 2 Corinthians 13:12; 1 

Thessalonians 5:26; 1 Peter 5:14], foot washing [John 13:4-10]; stoning if one picks up 

sticks on the Sabbath [Numbers 15:32-36]). 

2. If the behavior does mean something different in our culture, then determine the timeless 

principle expressed in that practice. 

3. Determine how the principle can be expressed in a cultural equivalent (“hearty 

handshake” instead of “a holy kiss” or just “holy kiss” with an explanation in the notes of 

what this meant in that culture – Romans 16:16) (Zuck, pp. 96-97).   

CONCLUSION 

• In conclusion, even though the New Testament does not require a tithe of believers today, 

it does speak of God’s blessing on those who give generously to the needs of the church 

and especially to those who labor in the Word (Acts 4:31–35; 2 Corinthians 9:6–12; 

Galatians 6:6; Philippians 4:14–19). 
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2 Peter 1:10-11, compiled by David Brewer 

What does Peter mean in 2 Peter 1:10-11 by diligently making certain your calling and 

election? 

 
10 Therefore, brethren, be all the more diligent to make certain about His calling and choosing 

you; for as long as you practice these things, you will never stumble; 11 for in this way the 

entrance into the eternal kingdom of our Lord and Savior Jesus Christ will 

be abundantly supplied to you” (NASB).  

 

This is what John MacArthur wrote about 2 Peter 1:10 in his Study Bible: “This expresses the 

bull’s-eye Peter has been shooting at in vv. 5-9. Though God is “sure” who His elect are and has 

given them an eternally secure salvation (see notes on 1 Pet. 1:1-5; cf. Rom. 8:31-39), the 

Christian might not always have an assurance of his salvation. Security is the Holy Spirit 

revealed fact that salvation is forever. Assurance is one’s confidence that he possesses that 

eternal salvation. In other words, the believer who pursues the spiritual qualities mentioned 

above guarantees to himself by spiritual fruit that he was called (cf. v. 3; Rom. 8:30; 1 Pet. 2:21) 

and chosen (cf. 1 Pet. 1:2) by God to salvation.” 

 

I respectively disagree with Dr. MacArthur. We can indeed have an assurance of our salvation 

since our salvation is certainly not based on our performance, but it is based on Christ’s ability to 

keep His promise to give us eternal life when we place our faith in His finished work. The 

difference is that perseverance (what MacArthur teaches) focuses on the believer (his endurance, 

performance, relative holiness, or the measure of just thoughts or actions as opposed to unjust 

thoughts or actions). It looks upon the saintly or holy actions of those who are Christ’s (thus, the 

use of the term saints). The biblical doctrine of preservation, on the other hand, looks to the 

promises of God, not the compliance of man, as a basis for eternal security. It takes God at His 

Word and rests upon His promise. It also allows for the fact that believers are often weak in their 

faith and sinful in their actions. 

 

All who have believed in Christ alone are eternally secure. Security is real for the believer 

regardless of his success or failure. Assurance is what follows as a result of realizing this fact. 

Eternal security is different from the assurance of eternal salvation because eternal security is 

not subject to vacillation or change whereas a believer may (but need not) develop a lack of 

assurance and doubt his security. One need not feel eternally secure in Christ to be secure. A 

believer has eternal life and is, therefore, secure in that eternal life forever. Assurance is the 

internal confidence in that knowledge and is based on God’s veracity. In other words, assurance 

is based on feelings, and eternal security is based on objective fact.  

 

Getting back to 2 Peter 1:10-11, according to Peter’s words, many things hang on making your 

calling and election sure. Viewing this calling and election, in this context, as the calling and 

election of a believer (and the service or even character development he is called to and elected 

for) makes sense. 
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Important Observations about 2 Peter 1:10-119 

 

1. Peter is convinced the readers are saved. Even in this passage he calls them "brethren" (cf. 

1:1, 3, 4, 5-7, 8-9). 

2. There is no indication or information about doubts of the readers' salvation among the 

readers or in Peter. 

3. If Peter is talking about God's sovereign unconditional election to salvation, there is nothing 

the readers can do to alter or prove that. It would have been decreed in eternity past. 

4. If Peter is talking about proving one's sovereign election in eternity past by conduct, then that 

would be impossible. He does not give any objective standard of acceptable proof. Good 

works and fruitfulness cannot be objectively measured, because they are relative and 

variable. 

5. Peter acknowledges that believers can be barren, unfruitful, and spiritually blind (1:8-9), so 

conduct cannot prove salvation or the lack of it. 

6. Peter is explaining how God has given believers everything necessary for godliness (1:3-4), 

but it is the responsibility of believers to appropriate these virtues (1:5-7). Verse 9 is the 

negative consequence of not cooperating with God; verses 8 and 10-11 are the positive 

consequences of cooperating with God. 

7. Peter uses the adjective "sure" (v. 10; bebaios from bebaioo, to confirm, establish) in the 

sense of giving evidence to others that the faith they claim is established. He is not seeking to 

have the readers prove the existence of their saving faith to himself or themselves. The 

visible testimony of their conduct will confirm (show to be reliable, valid, or established; see 

the same word and its verb form used in Matt 16:20; Rom 15:8; 2 Cor 1:7; Heb 

2:2, 3; 6:19; 2 Peter 1:19) to others the faith that the readers say they have (cf. Rom 4:2, John 

13:35; James 2:21-25). 

8. The terms "calling and election" echo what Peter heard Jesus say in Matthew 20:16 (Majority 

Text) and 22:14 when He said, "For many are called, but few are chosen." Both Peter and 

Matthew use related words meaning "chosen, select." But many would argue that sovereign 

salvific election should precede calling (cf. Rom 8:30). The reverse word order used by Jesus 

and Peter indicates that they are not discussing eternal salvation. Jesus uses this phrase in His 

two parables to comment about many who are invited to work or a wedding, but only a few 

get the reward of full payment for a partial day's work and only a few get special privileges at 

the wedding feast. Jesus is indicating that rewards are reserved in the kingdom for a faithful 

few (cf. Rom 8:17b; 2 Tim 2:12). 

9. The context of this passage is not about eternal salvation, but eternal rewards. Peter is 

helping the readers prepare for their eternal future as he is also preparing for his (1:13-14). 

He knows they are established in the truth (1:12), but wants them to remain steadfast (3:11, 

14, 17-18). They can prepare for an eternity of rewards by appropriating God's power to live 

a godly life (1:3-4) and putting on godly virtues (1:5-7). The result is not simply that they 

gain entrance into God's kingdom, but that they enjoy a rich entrance that "will be supplied... 

abundantly." The passive form of the verb epichoregeo (to supply, provide) indicates that 

God bestows this reward. Peter knows that all his readers will enter the kingdom (even the 

unfruitful ones), but the faithful ones will have a rich welcome much like the victorious 

athlete or conqueror who is celebrated and rewarded when he returns home. Not all 

Christians will have equal rewards in the kingdom (cf. 1 Cor 3:11-15). 

 
9 From Bing, Grace Notes, #78. https://gracelife.org/resources/gracenotes/?id=78&lang=eng.  

http://biblia.com/bible/nkjv/Matt.%2016.20
http://biblia.com/bible/nkjv/Rom.%2015.8
http://biblia.com/bible/nkjv/2%20Cor.%201.7
http://biblia.com/bible/nkjv/Heb.%202.2
http://biblia.com/bible/nkjv/Heb.%202.2
http://biblia.com/bible/nkjv/Heb%202.3
http://biblia.com/bible/nkjv/Heb%206.19
http://biblia.com/bible/nkjv/2%20Peter%201.19
http://biblia.com/bible/nkjv/Rom.%204.2
http://biblia.com/bible/nkjv/John%2013.35
http://biblia.com/bible/nkjv/John%2013.35
http://biblia.com/bible/nkjv/James%202.21-25
http://biblia.com/bible/nkjv/Matthew%2020.16
http://biblia.com/bible/nkjv/Rom.%208.30
http://biblia.com/bible/nkjv/Rom.%208.17b
http://biblia.com/bible/nkjv/2%20Tim.%202.12
http://biblia.com/bible/nkjv/1%20Cor.%203.11-15
https://gracelife.org/resources/gracenotes/?id=78&lang=eng
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CONCLUSION 

 

Peter is not addressing the fact of his readers entering the kingdom, but the quality of that 

entrance. All believers will enter the kingdom, but only the faithful ones are richly welcomed as 

a special reward. If this passage is intended to have readers prove their salvation by their works, 

the result will be futile introspection and endless uncertainty about their salvation, because 

measuring conduct is a subjective exercise. But as an exhortation to grow in faithfulness because 

they are surely saved, this passage reminds believers that they should increase in faith and virtue. 

If we please God in our growth, He will reward us with a rich welcome into His kingdom. 

Eternal salvation comes through faith alone; eternal rewards come through faithfulness. 
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Commentaries on 2 Peter 1:10-11, compiled by David Brewer 

 

The emphasis below with underlines and bold fonts are mine.  

 

This expresses the bull’s-eye Peter has been shooting at in vv. 5-9. Though God is “sure” who 

His elect are and has given them an eternally secure salvation (see notes on 1 Pet. 1:1-5; cf. Rom. 

8:31-39), the Christian might not always have an assurance of his salvation. Security is the Holy 

Spirit revealed fact that salvation is forever. Assurance is one’s confidence that he possesses that 

eternal salvation. In other words, the believer who pursues the spiritual qualities mentioned 

above guarantees to himself by spiritual fruit that he was called (cf. v. 3; Rom. 8:30; 1 Pet. 

2:21) and chosen (cf. 1 Pet. 1:2) by God to salvation (MacArthur, John. NKJV. The MacArthur 

Study Bible. Thomas Nelson).  

 

This text does not mean that Christians are to confirm their call and election to eternal salvation. 

Such an idea is completely foreign to this passage. Peter has just finished addressing his readers 

as believers (v 1) whom God has richly endowed (vv 3–4). If the word election (eklogē = 

selection, choosing) referred to being chosen before time (as in Eph 1:4), it is surprising that the 

phrase is not reversed: “your election and calling” (cf. Rom 8:30) (Hodges, Z. C. (2010). The Second 

Epistle of Peter. In R. N. Wilkin (Ed.), The Grace New Testament Commentary (p. 1174). Grace Evangelical 

Society).  
 

In view of what Peter had just said (vv. 3-9), it was imperative that his readers make the proper 

moral response. By doing so, they would give evidence that they were genuine Christians. 

The evidence of divine nature in a person demonstrates his or her salvation. Conversely, if 

a person gives no evidence of having the divine nature, then his or her salvation is in doubt 

as others observe that one. By cultivating the seven virtues, other people could see the divine 

nature more clearly in the Christian who had them. This would make God's "calling and election 

(choosing)" of him or her clearer to everyone. 

 

Another, interpretation of "His calling and choosing you" is that it refers to God's summons to 

Christians to reign with Christ in the life to come (2 Tim. 2:12; Rev. 2:26-27; 3:21), and that not 

all Christians will be chosen to co-reign with Him (cf. Rom. 8:17b; 2 Tim. 2:12) (Constable, Dr. 

Thomas L. “Notes on 2 Peter.” 2021 Edition. 

https://www.planobiblechapel.org/tcon/notes/html/nt/2peter/2peter.htm).   

 

Peter, particularly in verse 2 above, went out of his way to reassure them of the validity of their 

faith. Thus, the expression make your calling and election sure must not be construed to 

suggest that God has any doubts regarding their faith or calling. The problem of doubt or 

questioning is one the readers struggled with, not God. 

 

As you begin to see changes and transformations occurring in your life, this should 

reassure you that God has called you to himself. These changes serve to “make your calling 

and election sure.” The opposite is also true. If your life shows no positive changes and this 

causes you no concern, then you should wonder and question whether you are a true 

believer in Jesus Christ (Walls, D., & Anders, M. (1999). I & II Peter, I, II & III John, Jude (Vol. 11, p. 111). 

Broadman & Holman Publishers).  
 

https://ref.ly/logosres/gracentcomm01?ref=Bible.2Pe1.10&off=392&ctx=ted+and+misapplied.%0a~This+text+does+not+m
https://ref.ly/logosres/gracentcomm01?ref=Bible.2Pe1.10&off=392&ctx=ted+and+misapplied.%0a~This+text+does+not+m
https://www.planobiblechapel.org/tcon/notes/html/nt/2peter/2peter.htm
https://ref.ly/logosres/hntc81pe?ref=Bible.2Pe1.10-11&off=196&ctx=+doubt+their+faith.+~Peter%2c+particularly+
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In order to be an effective and productive Christian avoiding spiritual myopia, one must be sure 

that he is genuinely saved. This is demonstrated by his new life in Christ, which provides 

evidence that he will reach his eternal home. 

 

One’s godly behavior is a warranty deed for himself that Jesus Christ has cleansed him 

from his past sins and therefore that he was in fact called and elected by God. 

 

A believer shows by his godly life and his growth in the virtues mentioned in 2 Peter 1:5–7 

that he is one of God’s chosen (Gangel, K. O. (1985). 2 Peter. In J. F. Walvoord & R. B. Zuck (Eds.), The 

Bible Knowledge Commentary: An Exposition of the Scriptures (Vol. 2, pp. 866-867). Victor Books).  

 

It is God who calls and chooses, but a man is expected to make the appropriate moral 

response if his salvation is to be assured; he should ‘walk in a manner worthy of his calling’ 

(Eph. 4:1) (Kelly, J. N. D. (1969). The Epistles of Peter and of Jude (p. 309). Continuum).  

 

Here is the conclusion to Peter’s exhortation in the section about promises and virtues. Peter 

encourages his readers to gain certainty in regard to their salvation. 

 

The task for man is to appropriate his salvation, so that he is absolutely certain of the 

calling with which God has called him and can live in the knowledge that he is God’s child 

(2 Tim. 1:9) (Kistemaker, S. J., & Hendriksen, W. (1953–2001). Exposition of the Epistles of Peter and the 

Epistle of Jude (Vol. 16, p. 257). Baker Book House).  
 

1:10–11 CERTAINTY FROM PRACTICE 

 

The virtues listed in 1:5–8 provide true knowledge about God (1:8) and build a basis of certainty 

for believers about their salvation (1:10). Peter wanted his readers to be certain of their salvation 

so that they would stay true to the faith. But only their own firsthand experience of seeing 

God produce his character in their lives could create that certainty. Experiencing the divine 

nature of God now (1:4) will provide a rich reward later (1:11) (Hughes, R. B., & Laney, J. C. (2001). 

Tyndale Concise Bible Commentary (p. 698). Tyndale House Publishers).  

 

Without contributing anything to our salvation, the acid test of the genuineness of our faith 

is that either we make costly life changes on the basis of it, or we treat sin and judgment as 

irrelevant to a Christian. 

 

So the wonderful truth that Christians have been eternally called and chosen is not an abstract 

matter of irrelevant theology which requires no response apart from an intellectual assent. 

Rather, the evidence that we have been called and chosen will be the energy that we put in 

to making our calling and election sure (Lucas, R. C., & Green, C. (1995). The message of 2 Peter & 

Jude: The Promise of His Coming (p. 63). InterVarsity Press).  

 

10. Wherefore the rather, brethren, give diligence. He draws this conclusion, that it is one 

proof that we have been really elected, and not in vain called by the Lord, if a good 

conscience and integrity of life correspond with our profession of faith. And he infers, that 

https://ref.ly/logosres/bkc?ref=Bible.2Pe1.10&off=511&ctx=pieces+of+property.+~One%E2%80%99s+godly+behavior
https://ref.ly/logosres/black81pe?ref=Bible.2Pe1.10&off=514&ctx=.+2%3a9%3b+Rev.+17%3a14).+~It+is+God+who+calls+
https://ref.ly/logosres/bkrc-pejud?ref=Bible.2Pe1.10&off=2229&ctx=ection+and+calling.+~The+task+for+man+is+
https://ref.ly/logosres/bkrc-pejud?ref=Bible.2Pe1.10&off=2229&ctx=ection+and+calling.+~The+task+for+man+is+
https://ref.ly/logosres/tynbibcomm?ref=Bible.2Pe1.10-11
https://ref.ly/logosres/bstus82pe2?ref=Bible.2Pe1.10-11&off=1148&ctx=+and+election+sure.+~Without+contributing
https://ref.ly/logosres/bstus82pe2?ref=Bible.2Pe1.10-11&off=1148&ctx=+and+election+sure.+~Without+contributing
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there ought to be more labour and diligence, because he had said before, that faith ought not to 

be barren (Calvin, J., & Owen, J. (2010). Commentaries on the Catholic Epistles (p. 376). Logos Bible Software).  

 

“Make your calling and election sure” (1:10). How do we develop the confidence that we 

are truly one of God’s people? If we grow in the virtues Peter has listed, that growth itself 

is proof of Jesus’ presence in our lives. This internal confirmation of our election is important 

to us all (Richards, L. O. (1991). The Bible Reader’s Companion (electronic ed., p. 886). Victor Books). 

 

Those who live ungodly lives show no evidence that they truly belong to God, that they 

have genuinely received forgiveness. Hence, Peter exhorted his readers to exercise diligence 

(spoudasate) to confirm their calling and election. 

 

Believers confirm their calling and election by concretely practicing the virtues detailed in 

vv. 5–7. Still, Calvin was not completely mistaken. Those who practice such virtues will also 

experience subjective assurance, but we should note that their objective obedience is the 

foundation for subjective assurance. Peter did not tolerate those who claimed to be Christians 

but contradicted the claim by their behavior. We learn from chap. 2 that the false teachers did 

not confirm their call and election (Schreiner, T. R. (2003). 1, 2 Peter, Jude (Vol. 37, p. 304). Broadman & 

Holman Publishers).  
 

The fourth reason for the necessity of growth is to give more diligence in order to make their 

election sure (v. 10a), which in turn provides the assurance of salvation. Election is done by 

God, but a man’s action proves his election. As James teaches, a man shows his faith by his 

works. If a man has saving faith, it is a product of his election. The way to make this 

election sure for himself is by producing works that are the result of his faith. These works 

provide valid evidence that his election is sure – that he has been called, chosen, and 

assured of salvation. This should be done with more diligence since this is an even greater 

incentive than those of verses 8-9 (Fruchtenbaum, Arnold G. The Messianic Jewish Epistles. Ariel 

Ministries).  
 

Security (vv. 10–11). If you walk around with your eyes closed, you will stumble! But the 

growing Christian walks with confidence because he knows he is secure in Christ. It is not 

our profession of faith that guarantees that we are saved; it is our progression in the faith 

that gives us that assurance. The person who claims to be a child of God but whose 

character and conduct give no evidence of spiritual growth is deceiving himself and 

heading for judgment (Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 2, p. 440). Victor 

Books).  
 

 

 

 

  

https://ref.ly/logosres/calcom81cathep?ref=Bible.2Pe1.10-15&off=0&ctx=m+habere+memoriam.%0a%0a~10.+Wherefore+the+ra
https://ref.ly/logosres/brc?ref=Bible.2Pe1.10&off=0&ctx=e+fruit+is+all+His.%0a~%E2%80%9CMake+your+calling+a
https://ref.ly/logosres/nac37?ref=Bible.2Pe1.10&off=51&ctx=s+v.+10+to+v.+9.%EF%BB%BF72+~Those+who+live+ungod
https://ref.ly/logosres/ntbec?ref=Bible.2Pe1.10-11&off=0&ctx=+their+eyes+closed!%0a~Security+(vv.+10%E2%80%9311)
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Eternal Salvation vs. Discipleship, compiled by David Brewer 

A Christian is someone who believes in Jesus Christ as the Son of God who died for sins, rose 

again, and guarantees eternal salvation. 

 

A disciple is someone committed to following Jesus Christ and learning from Him. Every 

Christian should be a committed and growing disciple, but not all are (Bing 3-4) 

The salvation of justification is distinct from the salvation of sanctification. The former saves us 

from the penalty of sin once for all. The latter saves us from the power of sin in a lifetime 

process as Christ lives through us (Bing 20). 

 

Not every believer is necessarily a disciple. This can be clearly seen in John 8:30-31. Here, Jesus 

addresses those who have believed in Him for eternal life (v. 30) yet He gives them a condition 

for being a committed disciple: “Then Jesus said to those who believed in Him, ‘If you abide in 

My word, you are My disciples indeed’” (v. 31). To abide means to continue in, not believe in. A 

believer becomes a committed disciple if he follows and keeps God’s Word. Not every believer 

does that. 

 

Salvation from the penalty of sin (1st tense 

in the past) 

Discipleship; present tense salvation from 

the power of sin; progressive sanctification 

Saved (Coming to Christ) Following after Christ 

Has been justified; positional righteousness Is being practically and presently sanctified; 

practical righteousness 

Spiritual birth Spiritual growth 

Absolutely free Very costly 

Believes in Christ as Savior Submits to Christ as Master; obedience to 

Him as Lord 

Faith in Jesus Christ Works for Jesus Christ 

Grace for eternal salvation Merit for eternal rewards 

Justification Present-tense progressive sanctification 

Gift given Prize earned 

Relationship established Fellowship enjoyed 

Believing in Christ for salvation from eternal 

damnation 

Committing to Christ as Lord 

Damnation for unbelief Discipline for disobedience 

Undeserved grace for salvation Freedom from the Law (Bing 4, 28) 

An instantaneous event, at a point in time Lifetime process in time 

Placed into Christ Transformed into Christlikeness 

One condition of believing in Christ as Savior Condition is a commitment to Christ as Lord 

and abiding (remaining in fellowship) in Him 

What God did for me What God is doing through me 

Christ died on the cross for me; requires 

Christ’s cross 

I take up the cross for Christ and I die for 

Him; requires the believer’s cross 

Saved from the penalty of sin Saved from the power of sin  

Is finished Is not finished 

What God gives believers What believers give to God 
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Non-meritorious Merits a reward 

Benefit: eternal life Benefit: eternal rewards (Bing 4, 21, 28, 51, 

53-54; Stegall Chapter 7; Freely By His 

Grace Chapter 5) 

 

Sources Used 

Bing, Charles C. Grace, Salvation, and Discipleship: How to Understand Some Difficult Bible 

Passages. Grace Theology Press. Kindle Edition. 

Stegall, Thomas L. Must Faith Endure for Salvation to Be Sure?: A Biblical Study of the 

Perseverance versus Preservation of the Saints. Grace Gospel Press. Kindle Edition. 
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1 John 3:6, 9 – Real Christians Don’t Sin?, compiled by David Brewer 

 

Is the purpose of 1 John tests for fellowship or tests of eternal life? 

 

John MacArthur’s 11 “tests” to examine if a person is truly born again, which 

he says are all found in 1 John10 
1. Have you enjoyed fellowship with Christ and the Father?  

2. Are you sensitive to sin?  

3. Do you obey God’s Word?  

4. Do you reject this evil world?  

5. Do you eagerly await Christ’s return?  

6. Do you see a decreasing pattern of sin in your life?  

7. Do you love other Christians?  

8. Do you experience answered prayer?  

9. Do you experience the ministry of the Holy Spirit?  

10. Can you discern between spiritual truth and error?  

11. Have you suffered rejection because of your faith? 

“Following the logic of the Lordship Salvation teacher, you need to repeatedly self-evaluate your 

walk in light of the 11 tests of salvation or life supposedly found in 1 John. This is why many of 

those who hold this view are not absolutely sure of their own salvation until the day they die. 

And why would they have assurance of salvation, living under such performance-based, 

subjective criteria? They have taken their “eyes” off Jesus Christ and His finished work and put 

them on themselves and their walk. What a tragedy!”11 

 

The meaning of “These things I have written” in 1 John 
• 1 John 1:4 -- refers to 1:1-3 (this is the theme of 1 John) 

• 1 John 2:1 -- refers to 1:5-10 

• 1 John 2:26 -- refers to 2:18-25 

• 1 John 5:13 -- this verse is not a summary statement for the entire epistle of 1 John but it refers 

back to 5:9-12.  

Who are the recipients of 1 John and what was John’s purpose in writing it? 
• John states in 1 John 1:3-4 that his purpose was to write believers and he desired for them to have 

and enjoy fellowship with the Father so that their joy might be full. He expands on this fellowship 

in 1 John 1:6-7. The question in 1 John is are we as believers going to walk in the light or walk in 

darkness as evidence by our abiding with Christ and our obedient of Him and our love for the 

saints (Rokser).  

• In 1 John, the apostle John is expanding on the vine and the branches and abiding in Christ in 

John 15. John uses the word “abide” 24 times in 5 chapters. See these passages in 1 John: 2:6, 10, 

14, 24, 27-28; 3:6, 14, 15, 17, 24; 4:12, 13, 16.  

• What evidence do we see in 1 John that John is writing believers? 

 
10 From John MacArthur, Jr., Saved Without a Doubt: How to Be Sure of Your Salvation (Wheaton, IL: Victor, 

1992), 67-91. 
11 Rokser Kindle Locations 264-268.  
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• Notice how in 1 John 1:1-10; 2:1-2,12 25; 4:7, 11, 19; 5:11, 19,13 20, John identifies with his 

readers as a fellow believer in Christ by using the pronoun “we.” 

• We also know that the recipients are believers by reading their description in these passages: 2:1, 

7, 12-14, 18, 21, 28; 3:1-2, 13, 18, 21; 4:1, 4; 5:13, 19-21.  

• John makes a clear distinction between the readers of 1 John who are believers and the 

unbelievers (possibly an early form of Gnosticism14) who are infiltrating their congregation. See 1 

John 2:18-20, 26; 4:4.  

• Andy Woods explanation of the identity of the recipients is an excellent conclusion and summary: 

 

The letter was written to a believing audience. This fact becomes obvious simply by 

noting how John describes his audience. He refers to them as those who have had their 

sins forgiven, are known by God, have overcome the evil one, have the Word of God 

living within them (2:12-14), know the truth (2:21), and have the Spirit’s anointing (2:20, 

27). He also calls them children of God (2:1, 18, 28; 3:2, 7, 18; 5:21), those who will be 

like Him (3:1-2), my brothers (3:13), beloved ones in the faith (3:2, 21; 4:1, 7, 11), those 

born of God (4:4), and those possessing the Spirit (4:13). 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

A Vital Distinction: Family of God vs. Fellowship with God15 

 
12 Notice the contrast between “we” (believers) and the “world” (unbelievers). 
13 Notice the contrast between “we” (believers) and the “world” (unbelievers).  
14 This was an incipient form of Gnosticism; full-blown Gnosticism was not until the 2nd century A.D. These false 

teachers claimed to have a “special knowledge” not available to other believers. They denied that Christ came in the 

flesh (Docetic Gnosticism); they wrongly believed that Christ only “appeared” to be human. These false teachers 

also taught “dualism” that the spiritual world was good and the physical world was bad. You can see now why they 

did not believe that Christ could become flesh. They also denied Jesus’s deity and they false thought that the spirit of 

Christ merely came upon Him at His baptism and left Him prior to His crucifixion (called “Cerinthianism”), 
15 These two graphics are from Dennis Rokser’s book, How to Interpret 1 John. 
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How do the modern translations translate 1 John 3:6 

 
INCORRECT 
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“No one who abides in Him [who remains united in fellowship with Him—deliberately, 

knowingly, and habitually] practices sin. No one who habitually sins has seen Him or known 

Him” (Amplified Bible).  

 

“and people who stay one in their hearts with him won't keep on sinning. If they do keep on 

sinning, they don't know Christ, and they have never seen him” (Contemporary English 

Version).  

 

“No one who abides in him keeps on sinning; no one who keeps on sinning has either seen him 

or known him” (English Standard Version).  

 

“Those who live in Christ don't go on sinning. Those who go on sinning haven't seen or known 

Christ” (GOD'S WORD® Translation).  

 

“So everyone who lives in union with Christ does not continue to sin; but whoever continues to 

sin has never seen him or known him” (Good News Translation).  

 

“No one who remains in union with him keeps on sinning. The one who keeps on sinning hasn't 

seen him or known him” (International Standard Version).  

 

“No one who remains in Him sins continually; no one who sins continually has seen Him or 

knows Him” (New American Standard Version 2020).  

 

“No one who lives in him keeps on sinning. No one who continues to sin has either seen him or 

known him” (New International Version).  

 

“Anyone who continues to live in him will not sin. But anyone who keeps on sinning does not 

know him or understand who he is” (New Living Translation).  

 

CORRECT 

“Whosoever abideth in him sinneth not: whosoever sinneth hath not seen him, neither knoweth 

him” (American Standard Version).  

 

“Everyone who remains in him does not sin; everyone who sins has not seen him or known him” 

(Christian Standard Version).  

 

“Everyone who remains in Him does not sin; everyone who sins has not seen Him or known 

Him” (Holman Christian Standard Version).  

 

“Whosoever abideth in him sinneth not: whosoever sinneth hath not seen him, neither known 

him” (King James Version).  

 

“Everyone who resides in him does not sin; everyone who sins has neither seen him nor known 

him” (NET Bible).  
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“Whoever abides in Him does not sin. Whoever sins has neither seen Him nor known Him” 

(New King James Version).  

 

“No one who abides in Him sins; no one who sins has seen Him or knows Him” (New American 

Standard 1977 and 1995).  

 

A Distortion of the Greek Present Tense Form 
Some have claimed that since the verbs sin (hamartano) and poieo (to do, to commit, to practice, 

used with the noun sin in v. 9) are in the present tense, they mean keeps on sinning or continues 

to practice sin. In other words, they say John is not talking about occasional sin or sin in an 

absolute sense, but habitual repeated sin (called iterative action). Some Bible translations reflect 

this interpretation in verses 6 and/or verse 9. However, if used in a habitual sense, the present 

tense would need additional words that indicate repeated action. This viewpoint is a 

misunderstanding of the present tense form and illegitimately attributes a continuous notion or 

repetition to the present without clear contextual clues. The present tense form simply looks at 

the action as a process in progress. There is nothing inherent in the present tense form itself that 

demands a continual or repetitive action, and John’s readers should not be expected to catch such 

a subtle use of the present tense form. Habitual use of this tense form in 1:8 and 5:16 would be 

inconsistent with its use in 3:9. (Also, try making sense of continuous action in a verse like John 

6:33— “For the bread of God is He who comes down from heaven . . .”) Apparently, this 

mistranslation of the present tense form is theologically derived and assigned by those who teach 

that those who are genuinely saved will not persevere in sin. 

 

Bob Wilkin make a good point when he says: 

The habitual sin view is also ruled out by the context. In verse 5 John said that there is no 

sin in Christ. He clearly meant that there is absolutely no sin in Him. Then in the very 

next sentence he said that those who abide in Christ do not sin. He could hardly have 

meant that Christ sins not at all and those who abide in Him sin but not a lot. John’s point 

is clearly that sin is never an expression of abiding in Christ. When we abide we do not 

sin at all.16 

 

1 John 3:6 states that the believer who “no one who sins has seen Him or knows Him.” In the 

original language the tense forms of the verbs “seen” and “known” are conveying intensity. In 

other words, a believer who sins is not intimately seeing and knowing a person. Dennis Rokser 

aptly observes, “For example, the statement, “I’m seeing someone special,” means more than 

visually observing someone with the naked eye. It speaks of a more intimate fellowship. The 

same is true of the biblical term “known” which can be used of possessing objective information 

(1 John 5:13) or of personal, intimate sexual or spiritual intercourse (Gen. 4:1; 1 John 4:8).”17 

We also know from 1 John 1:9 and 5:16 that it is possible for Christians can commit sin. We also 

all know this from experience!! 

1 John does not make a distinction between occasional acts of sin and ongoing, habitual sin. This 

distinction comes forcing the interpreter’s theology into the text.  

 

 
16 Quoted in Rokser.  
17 Kindle Locations 829-833.  
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There are other problems as well. What sins would qualify as habitual—anger, pride, lust, or 

prayerlessness? And when should sin be considered habitual—if committed once a day, once a 

week, once a month, or once a year? Which sins disqualify a person as a true believer? Is there a 

list of certain sins that prove one is not saved? What about King David’s sins of murder and 

adultery? Since he was surely saved, do sins have to be worse than his to prove one is unsaved? 

How much sin is a Christian capable of? Since you undoubtedly agree that Christians do sin, 

how much is too much before you deny he or she is a true Christian? Where do you draw the 

line? Why does the Bible instruct church discipline for Christians who sin?   

 

The absolute use of the present tense for the verb sin, not the habitual use, makes perfect sense 

when we understand what John says about the new nature. 

 

In 3:5 John says that Jesus Christ came to take away our sins and “in Him, there is no sin.” Then 

verse 6 says that when Christians are abiding in Jesus they do not sin—it is impossible to sin 

because there is no sin in Him. If believers abide in the sinless Christ, verse 9 says they cannot 

sin. Fellowship with Him never results in sin! We sin when we stop abiding and walking in the 

Spirit.  

 

Verse 9 puts this truth in terms of the new nature that a Christian receives in regeneration. God’s 

“seed” in the believer refers to the new life that gives the believer a new nature. A sinless parent 

begets sinless children. The believer’s new nature from God never expresses itself by sinning, 

therefore those believers who sin are not in fellowship with or abiding in Jesus Christ.  

 

I agree with Dennis Rokser when he writes, “No believer ever commits sin as an expression of 

his new nature (“His seed”), yet the believer still sins when he yields to his sin nature, which still 

desires to reign as king in his life (Rom. 6:12). The sin nature reigns practically when believers 

fail to appropriate by faith (Rom. 6:11) Christ’s victory over the sin nature at Calvary (Rom. 

6:10), which they can claim because of their identification with Him in His death, burial, and 

resurrection (Rom. 6:1-6).”18 

 

CONCLUSION 
Real Christians sin and sometimes sin seriously and repeatedly. We know this from experience 

and the testimony of Scripture. But when the Christian is abiding in fellowship with Jesus Christ, 

it is impossible to sin because in that sphere—in Christ Himself, there is no sin. Jesus came to 

take away the sin of the world. He did that provisionally when He died on the cross for sin, and 

He does that experientially for all believers who abide in Him. Without this understanding, many 

Christians will doubt their salvation because they know that they sin. God’s grace gives us not 

only a way to avoid sin (3:6, 9) but also a remedy when we do (1:9) (Bing).  

 

 

 

 

 

 

 
18 Kindle Locations 852-855. 
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